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UBLASAUN, “crack of dawn,” IS AN OLD,
SEA MAMMAL HUNTING SITE WEST OF

= CAPE ESPENBERG ALONG THE COAST-
REINDEER 'qunl]iq;' LINE OF THE CHUKCHI SEA. DURING
THE EARLY TWENTIETH CENTURY
WHEN REINDEER "qunnig," WERE INTRO-
DUCED INTO THE AREA, A PERMANENT
WINTER CAMP WAS ESTABLISHED AT
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United States Department of the Interior

NATIONAL PARK SERVICE

240 W. 5™ Ave., Room 114
Anchorage, Alaska 99501

IN REPLY REFER TO:
H30(AKRO-RCR)

Dear Colleague:

I am happy to present you with a copy of From Hunters to Herders: The Transformation ‘of Earth, |
Society, and Heaven Among the liiupiat of Beringia by Linda Ellanna and George K. Sherrod. This book
tells of the introduction of reindeer herding to the Ifiupiat living on the northern Seward Peninsula
between 1918 and 1925. The authors focus on Thomas Makaiqtaq Barr and his family and associates,
who herded reindeer and hunted seals at Ublasaun, near the present community of Shishmaref., The
reindeer project was the idea of Sheldon Jackson, a missionary and educator who thought that by entering
the herding industry, the Ifiupiat could gain a permanent food supply and improve their lives.

If you have any questions about the book, please call me at (907) 644-3472 or email me at

Rachel_Mason@nps.gov. If you wish to obtain additional copies, please contact Greg Dixon of our staff.

He can be reached at Greg_Dixon @nps.gov or by telephone at (907) 644-3465.

Sincerely,

facace

Rachel Mason
Cultural Anthropologist
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THE SITE CONSISTS OF THE RUINS

OF SODHOUSES, "inipiag," AND

Peter Kahlook Barr
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Gordon Qizillaag Dimmick

ASSOCIATED STRUCTURES, SUCH
AS RAISED POLE CACHES, "igigaq,"
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CHAPTER 1: INTRODUCTION TO THE STUDY
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Figure 1. Location of the Bering Land Bridge National Preserve on the Seward Peninsula in Alaska.
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CHAPTER 2: GEOGRAPHICAL, HISTORICAL, AND INTELLECTUAL CONTEXTS
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Figure 2. Northwest Alaska showing approximate locations of place-names, including historic settle-
ments, mentioned in the text.
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CHAPTER 2: GEOGRAPHICAL, HISTORICAL, AND INTELLECTUAL CONTEXTS

Spafarief Bay until mining resulted
in the formation of the community of
Candle in 1900 (Ray 1983:218);

Deering, established in 1901 as a sup-
ply station to interior Seward Penin-
sula mining camps (Orth 1971:264);

Pitak (Pittaq) located at the mouth
of the Goodhope River (Burch 1991;
Ray 1983:217);

several temporary fishing and sealing
sites in the area between the mouth
of the Goodhope River and Cape
Espenberg (no permanent settlements
are recorded) (Burch 1991; Ray
1983:216-217);

Tuqutuq at the mouth of the Espen-
berg River (Inuigniq, Ifiuigniq, “Ta-
apkuk” in the 1880 census) (Burch
1991; Ray 1983:216);

Ublasaun (Ullugsaun, Ublazaun)
(Burch 1991; Koutsky 1981a:17);

Photo 1. Shishmaref school class of 1923-1924. School started in mid-October and ended in
mid-April so students could take part in subsistence hunting and gathering. Photo by Edward
Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service (neg. 142).

Qivaluaq (Kividlo, Kivaluaq, Kivid-
luk) on the northernmost part of the
barrier islands that create Shishmaref
Inlet (Burch 1991; Koutsky 1981a:18;
Ray 1983:214);

Sallifig, a settlement associated with
Qivaluaq but facing the lagoon rather
than the Chukchi Sea (Burch 1991);

Singiq (Singik, Singeak, Singyuk,
Singyak) located on the mainland
across Cowpack Inlet and closely
associated with Qivaluaq (Burch
1991; Koutsky 1981a:17-18; Ray
1983:214);

multiple winter sealing, ugruk
(bearded seal), caribou, waterfowl,
and other resource harvesting camps
between Qivaluaq and Shishmaref
(Burch 1991; Ray 1983:214),

Shishmaref (Kikiktuk; Qikiqtaq;
Qigiqtaq) first reported by Kotzebue
in 1816-1817 (Burch 1991; Kotzebue
1967:199-201; Koutsky 1981a:19;
Ray 1983:213);

12
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CHAPTER 2: GEOGRAPHICAL, HISTORICAL, AND INTELLECTUAL CONTEXTS

Photo 2. These men had just returned from checking the seal nets. The man with the oar in a horizontal
position is indicating that a beluga has been caught in the seal net. If it had been vertical, it would have
indicated that a young ugruk had been caught. Photo by Edward Keithahn, circa 1923, courtesy of Richard
Keithahn and National Park Service (neg. 100).

according to the context in which it is
used. Appropriate glosses, include the
following English terms: “boss,” “rich
man” “underwriter,” “creditor,” “‘em-
ployer,” and “boat captain.” In the sense
of “boss” or “boat captain,” an umealik
would probably be the man lcading the
hunt, in the sense of “wealthy man” or
underwriter,” he oftcn would not be.
[Burch 1975:212]

The institution of the gazgi or men’s
house was the “court” of the umialiq. The
qazgi among the Ifiupiat was a physical
structure in which men worked, exchanged
knowledge with each other and with adoles-
cent boys, and conducted both recreational
and ceremonial activities, as opposed to also
being a place of residence, such as was the
case among the central Yup’ik of Alaska.
Membership and relative status in a qazgi
were directly associated with both a man’s

kinship ties to, and the wealth and social
position of, the umialiq with whom the qazgi
was associated (Bogojavlensky 1969; El-
lanna 1983a, 1983b).

Shamans or angatkuut provided
spiritual leadership. Though these figures
have been stercotyped in the lay literature as
being merely “medicine men,” “magicians,”
“witchdoctors,” or, more simply, “healers,”
they were men, and sometimes post-meno-
pausal women, who had undertaken suc-
cessful spiritual apprenticeship and had the
powers to make things right in a world that
had gone awry due to inappropriate human
behavior toward the spirits of the universe
of which they were a part. Shamans could be
benevolent or malevolent, or both, depending
on the perspective of those they were acting
for or against. The most powerful men were
those holding the roles of both umialiq and

18
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Photo 3. The boat crew was going out to check the seal net. The mast is not visible; the crew rowed about two miles to get to
the net. Photo by Edward Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service (neg. 169).
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CHAPTER 2: GEOGRAPHICAL, HISTORICAL, AND INTELLECTUAL CONTEXTS

Photo 4. Unknown young lady, left, and Mary Okie Dimmick. Mrs. Keithahn taught the girls dressmaking in
school. These young ladies were happy to have their own dresses. The dresses were used only on Sundays or on
special occasions, such as the week of the Christmas program. Photo by Edward Keithahn, circa 1923, courtesy

of Richard Keithahn and National Park Service (neg. 194).
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Photo 5. Boy in front of sod house. Food could be stored on the side of the entrance and under the wood planking. Meat is drying on
the cache in the background. Photo by Edward Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service (neg.
023).
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CHAPTER 3: THE HOPE AND PROMISE OF UBLASAUN: A HERDER'S STORY

Photo 6. Since houses had limited space, storage caches were used to store food and other hunting

equipment. Ugruk skin was used for covers due to its waterproof qualities. Photo by Edward Keithahn, circa
1923, courtesy of Richard Keithahn and National Park Service (neg. 161).

slid fast. They also used slabs of ice as sleds
if seal skins were not available.

In 1918 Thomas, Gilbert, Peter; the
brothers’ paternal nephews Adrian and Wal-
ter; James Moses, and Lloyd Koonuk, all had
reindeer. Dimmick was Thomas’s apprentice
herder. While each man had his own reindeer
identified by a unique earmark, the animals
were kept collectively in a single herd. An
carmark was a pattern cut into the ear of
a fawn while it was still with its mother
and was used to establish ownership of the
animal. By consolidating the reindeer, these
related owners cooperatively herded, thereby
caring for their reindeer 24 hours a day-—a
technique called close herding—while al-
ternatively pursuing hunting, trapping, and
fishing. Herding involved ensuring that the
animals did not stray or fall victim to preda-
tors such as wolves, wolverines, and polar
bears. While the reindeer had to be watched

year round, the most critical time was in the
spring when the does fawned.

During the months at Ublasaun
before spring fawning, the herders engaged
in trapping furbearers-—primarily red and
arctic foxes, but also mink, land otter, lynx,
and wolverine. As prices for pelts in the early
1920s ranged from $22.50 to $250 for a blue
or silver fox, trappers potentially were able
to earn more in three months than a govern-
ment teacher/reindeer agent did in an entire
year. Being in the vicinity of reindeer im-
proved the prospect for a successful trapping
harvest, as foxes were drawn to the herds in
search of food in the form of carrion.

White traders aggressively sought the
pelts of the Ifiupiaq trappers. In the summer,
small boats as well as four-masted sailing
schooners anchored off Cape Espenberg
northeast of Ublasaun, trading dry goods,
ammunition, and groceries such as flour,

42
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CHAPTER 3: THE HOPE AND PROMISE OF UBLASAUN: A HERDER'S STORY

sugar, milk, coffee, and beans for fox pelts.
Some traders developed long-term relation-
ships with the [fiupiat similar to indigenous
trading partnerships. For example, while
wintering at Ublasaun, Thomas and the oth-
ers traded with John Backland, the owner
and operator of a large schooner. In subse-
quent years they traded with Backland’s son.
The high value of the pelts induced some fur
buyers to undertake risky, extensive winter
travel by dog team to beat out their maritime
competitors. In 1923, White fur buyer John
Swedler visited Ublasaun. Not only was
Swedler the first White man Thomas’s six-
year old son Gideon remembers seeing, but
the trader also taught the boy his first Eng-
lish word, “dollar.” While Gideon watched,
Thomas traded fox pelts for pieces of green
paper. Gideon was fascinated by the paper
money with pictures of strange looking men

he didn’t know.

Trader Swedler traveled by dog team
from Candle and Buckland. He acquired
his Ifiupiaq name, Kimoqtetoghoruaq or “a
person that has eaten a dog,” because of a
time when he was caught in a storm and
was forced to consume one of his animals to
survive. Because people at Ublasaun traded
in the winter with overland travelers and in
summer with merchant vessels, there was
less reason for these Ifiupiat to go regularly
to any other settlement to obtain Western
goods. However, they exchanged their dol-
lars for goods periodically at the trading post
at Deering.

In April, when trapping had come
to an end, the Ublasaun families moved to
spring ugruk hunting camps up and down
the coast where the reindeer fawned. People
remained at those camps until the baby rein-

Photo 7. Paut Tocktoo is in the white parka cover with an unknown boy in black. They are standing in the
entrance to a sod house. Snow blocks were good wind-breakers and prevented snow from building up when it
blew from the north. Most of the house entrances faced south, east, or west. Photo by Edward Keithahn, circa
1923, courtesy of Richard Keithahn and National Park Service (neg. 134).
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CHAPTER 3: THE HOPE AND PROMISE OF UBLASAUN: A HERDER'S STORY

the people kicked the ball they’re pretty
heavy, and all the village people they
get out there on the lake and they break
through and they lost most of the popu-
lation from drowning. [Barr 1991e]

One spring when the days got
long and were nice, Thomas was playing
around the houses at Singiq and Ikpiziaq.
He looked up and saw molting animals
that were eating from the ground. It was
here that he learned that these animals
were caribou feeding on moss and lichens
on the top of the hill:

He’d [Thomas] be standing right
along side the window watching those
animals feeding on top and then he
would holler at them, shout at them, And
when the caribous heard that noise, the
shouting he made, they would lift up
their heads and listen and start looking
around. That’s how close the animals
always had to feed even though they are
wild in those days... [Barr 1991¢]

However, shortly after Thomas
was old enough to accompany the men
hunting, the caribou began to disappear
from the northwestern Seward Penin-
sula. At that time, the Ifiupiat were using
rifies rather than bows and arrows for hunt-
ing caribou. Thomas remembered when they
corralled them using ifiuksuk, or cairns of
caribou horns. The disappearance of cari-
bou caused hardship for Thomas’s family,
as they relied heavily on the meat for food
and on the hides for clothing. After that, they
became more dependent on reindeer hides
obtained through trade with the Siberians
from across Bering Strait.

From the time Thomas was about 14
or 15 years old until his early 40s, whaling
vessels and trading ships were commonly

Photo 8. Gideon Kahlook Barr Sr., August 1993. Photo
by James Magdanz.

seen in the waters of the Bering and Chuk-
cht Seas and Bering Strait. In the spring,
the whaling ships anchored at Port Clarence
to the south and took on crews of Iffupiag
whalers, seamstresses, cooks, and cabin
boys. While Thomas was not employed by
the whalers or traders, he knew people who
were. Some Ifiupiat thought that it was the
whalers and traders with their abundant
firearms that were responsible for driving off
the cartbou as well as killing many bowhead
whales and walruses.

In approximately 1889 when Thomas

From Hunters to Herders
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CHAPTER 3: THE HOPE AND PROMISE OF UBLASAUN: A HERDER'S STORY
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Photo 9. Trading ship, C.S. Holmes, which the local people called Sitamalik, meaning four-master. It traded

’-ﬂ

staple goods like coffee, tea, sugar, flour, cloth, rifles, and ammunition. When the ship was sighted on the
horizon the people would yell, “Traymay umiqpak!” Edgar Ningeulook interpreted this as “trading
ship,” or the “trading ship is here.” Photo by Edward Keithahn, circa 1923, courtesy of Richard

Keithahn and National Park Service. (neg. 074).

he visualized as the homeland of the caribou
that fascinated him as a boy. While visiting
Wales that same year, Thomas was sitting in
a qazgi and heard the men tell a story that
explained how reindeer came to be:

A young man was once hunting
caribou, but without killing them. He
merely followed them, appearing every
time they tried to escape from him; in
that way he tired them.

In the end the animals were so ex-
hausted that they no longer avoided him.
Thus, they became accustomed to his
voice, and were no longer afraid of him.

At length the young man married,
but still followed the caribou, which
accumulated and became more and more
numerous. The only time he came back
to the house he had built was when his
clothing was worn out. His wife made
new clothes for him, after which he went
back to the caribou and kept on follow-
ing them, so that they might become
familiar with him. He was wise in his
way of handling them, and as he never
made them afraid or chased them, they

became almost tame.

Summer and autumn passed, and
winter came. But still the young man
was with his caribou, which were now
multiplying while other herds joined his.
Then he moved his tent out to the herd,
and thus he became the first caribou
herdsman.

The caribou were no longer shy like
the wild ones. They were very fond of
eating frozen urine, and when they began
to eat human urine, their hair became
speckled with white.

His wife became pregnant and gave
birth to a son, and the son grew up. And
when he was old enough to help his
father to watch the caribou [sic]. They
took tums at it; when the father was with
the herd, the son slept and vice versa.

Wolves were numerous in the
land where they lived, and they bit the
caribou to death. One day the father
complained that the son slept too long,
which was the reason why the caribou
were killed.

The son took this accusation to
heart; and so one evening when his
father had returned to the herd, the son

From Hunters to Herders
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CHAPTER

3: THE HOPE AND PROMISE OF UBLASAUN: A HERDER'S STORY

unaffected by these illnesses, the [fiupiat

succumbed in large numbers. Attempts by
traditional healers—shamans or angatkok—
to battle the evil spirits causing the sickness

were futile.

Fox pelts became a resource of considerable
demand.

In 1898 the western gold rush had
expanded into the far north, with the sprout-

Wikiils thie diect effsct oF theses ing up of the “boom” mining communities of

epidemics on Thomas is unknown, he

his brother relocated their houses in 1900 to
the old Espenberg site—approximately one

mile from the coast up the Espen-
berg River. It was common practice
for Ifiupiat to abandon a dwelling if
a relative died in a house. In fact, if
large numbers of people died in any
settlement, it was not unusual for sur-
viving members of the community to
relocate the entire village elsewhere.
As a young boy, and later
as a grown man, Thomas had seen
the cycle of at least two economic
“booms” and “busts” in his life most-
ly undertaken by White immigrants
to Alaska. While Thomas had passed
through life to this point in an atmo-
sphere of dramatic change, he could
not have predicted that there was
much more to come, instigated by
world markets and players of which
he had no knowledge. Although com-
mercial whaling continued into the
first decade of the 1900s, the industry
had comimenced its decline in the
early 1860s before Thomas’s birth,
and by 1907 was no longer economi-
cally viable due to the collapse of
the whale oil and baleen markets.
About the same time that whalebone
(baleen) was no longer of mercan-
tile importance, the trading schoo-
ners became a conduit for Ifiupiaq
participation in the arctic fur trade.

Deering and Candle in 1901, located a short
distance east of Cape Espenberg and Thom-
as’s and his brothers’ summer homes. Deer-
ing and Buckland had a profound influence

and

Photo 10. Louise Tunmaaq Tocktoo Barr, who sang solos in the
church at around this age, is wearing a calico parka cover
with a wolf ruff. Her mittens are tanned reindeer skin, and
she wears reindeer skin mukluks. Photo by Edward Keithahn,
circa 1923, courtesy of Richard Keithahn and National Park
Service (neg. 217).
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Photo 11. Reindeer handlers at Qaggat Reindeer Corral, five miles west of Shishmaref on the mainland. Most of the men could not

be identified; they may have come from other reindeer camps in the area. They are wearing waterproof mukluks made of the skins
of ugruk or other seals. The reindeer handlers walked so much that they wore out three mukluk ugruk soles during the course of a

summer. Photo by Edward Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service (neg. 080).
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CHAPTER 3: THE HOPE AND PROMISE OF UBLASAUN: A HERDER'S STORY

butchered fawns for parka skins while their
pelts were “just right.” Women needed three
fawn skins to complete one man’s parka but
only two for a child’s garment. Those with
few reindeer had to be careful of the number
that they took in any given year, though they
desired reindeer meat, as they did caribou, as
a food to accompany their main diet of seal.

Thomas butchered reindeer to dry in Septem-

ber when the flies were gone, taking what-

ever his family needed for food in the winter.
He pitied people who did not have many
reindeer, and helped them out. He also had a
few sled reindeer and seven dogs. Thomas,
like most Iilupiat, preferred dogs to reindeer
for sledding, because the reindeer fell down
on glare ice; and it was also colder traveling
with reindeer, as they kicked up snow into
the face of the driver.

Between 1909 and 1918 Thomas used

8.
;

Qivaluaq, his childhood home, as
a headquarters for winter herd-
ing activities with James Keok
from Wales, chief herder of what
was referred to as the Shishmaref
Number 2 Herd. Thomas, his
brothers Gilbert and Peter, and
their apprentice Gordon Dimmick
had a total of nearly 100 reindeer
in this herd. Besides Keok and the
Barr brothers, other men owning
animals in the herd included H.
Karmun, T. Kotenna, A. Kiyutel-
luk, D. Iokwana, H. Kokizowak,
Outpolluk, Soagzrunuk, Nealotok,
Pete Ehechvaiuk, Charlie Good-
hope, Ahinkok, and W. Okouok.
The Shishmaref No. 2 herd was
bounded on the southeast by the
Buckland River animals herded
by Thomas Sokwenna. Stanley
Kivyearzruk’s herd at the Good-
hope River was also located to the
southeast. At that time, two Kot-
zebue herds were to the northeast
on the Baldwin Peninsula, the first

Photo 12. Eugene Avuguziaq Ningeulook, at left. The unknown
young man on the right is not originally from Shishmaref, but

of which was principally owned
by the Friends Mission and the

he may have been involved in the reindeer industry in another second largely belonging to Sami
village. They are wearing white spotted reindeer parkas called herder Alfred Nilima. Two other

atigi or mumpuq. Photo by Edward Keithahn, circa 1923, courtesy

Shishmaref herds were to the south

of Richard Keithahn and National Park Service (neg. 211).
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Photo 13. Back row, left to right: Eugene Ningeulook, Charlie Weyiouanna, Andrew Tocktoo, Tommy Seetomona. Front row, left
to right: Fred Davis, Tommy Teayoumeak, and Fred Avessuk. These young men were hunters and reindeer herders. During fawning
season, they stept out in the open using reindeer skin sleeping bags to protect the fawns from predators. Photo by Edward
Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service (neg. 079).
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Photo 14. Thomas Makaiqtaq Barr and family in the early 1930s. Left to right: Twin sisters Nora and Mabel,
Thomas, Emily, Gideon, Bessie, Fannie, Laura, Bill (Zaccheus), and Elijah. Photo courtesy of Mary Sue
Cross Anderson.
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CHAPTER 3: THE HOPE AND PROMISE OF UBLASAUN: A HERDER'S STORY

tration of the Nuglunguktuk herd was trans-
ferred from Deering to Shishmaref because
most of the active members of the company
were residing the greater part of each year at
Cape Espenberg or Shishmaref rather than at
Deering.

[n 1940 the Nuglunguktuk Rein-
deer Company was not doing well. Thomas
owned only 30 reindeer valued at $100.
Harry Kigrook was the president of the com-
pany, while Gideon acted as secretary. The
Deering cooperative lost

His hopes for his family’s future in reindeer
herding seemed doubtful as had those of
some of his relatives and competitors, such
as Lloyd Koonuk and William Allockeok.
Gideon’s involvement in the company had
ended, and he began working at the mine

in Candle. Adrian, who had been the chief
herder of the Nuglunguktuk Reindeer Com-
pany, sold his house at Espenberg and moved
to Teller with his wife Louise and their
children.

many reindeer that year,
as the dispute between
the Nuglunguktuk and
Shishmaref reindeer
companies concerning
the handling in 1931
was resolved. Nine
years after the conflict
started, the Nuglunguk-
tuk Reindeer Company

was pressured to provide -+ 4

l\!;( " /; |

the Shishmaref Rein-
deer Company with 725
reindeer to compensate
for the marking fiasco
of 1931. The same year
Thomas and Emily, and

o

i ol |

|

Gideon and Katherine
moved back to Deering
from Singiq and Shish-
maref, respectively.
Thomas still had six
children living at home. Shortly thereafter,
in 1941, Thomas’s first living grandchild
Christina was born to Gideon and Katherine.
Gideon resigned as secretary of the Nuglun-
guktuk Reindeer Company, being replaced
by his paternal cousin Adrian Barr.

In 1942, Thomas was 73 years old.

Photo 15. Louise Tunmaaq Tocktoo Barr is seen here holding an
unidentified child. Louise sang solos in the church both in English and
in Inupiaq. Photo by Edward Keithahn, circa 1923, courtesy of Richard
Keithahn and National Park Service (neg. 110).

In the same year, Sam S. Kendrick,
Bering Unit Manager of the Alaska Reindeer
Service at Teller, wrote a letter to J. Sidney
Rood regarding, among other things, the
“poor” condition of the Espenberg herd. He
stated:
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CHAPTER 4: THE INTRODUCTION OF REINDEER HERDING AND MISSIONARY EDUCATION

Photo 16.
Bertha Qituk
lyatunguk
and Anna
Weyiouanna.

*  These girls
: visited the

Keithahn home

| frequently to

learn more of
the Western

| civilization.

Here, they
wear summer
clothing. Photo
by Edward
Keithahn, circa
1923, courtesy
of Richard
Keithahn and
National Park
Service (neg.
197).
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CHAPTER 4: THE INTRODUCTION OF REINDEER HERDING AND MISSIONARY EDUCATION

Photo 17. Portrait of Sheldon Jackson. Photo courtesy of Alaska State Library, Juneau, AK. Photo
#01-3279.
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CHAPTER 4: THE INTRODUCTION OF REINDEER HERDING AND MISSIONARY EDUCATION
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Photo 18. William Agviaqg Sinnok, left, and his brother Ralph Panikpak Sinnok. Their father John
Sinnaqg was a reindeer herder from Wales who moved his reindeer herd to Shishmaref. Photo by
Edward Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service (neg. 107).

federal contracting with Christian schools
already had ceased 12 years before (Jackson
1908:36).

Nonetheless, Churchill’s investigation
and report raised adequate questions about
Jackson’s management of both education and
reindeer to culminate in his coerced resigna-
tion as general agent for education in Alaska,
written in 1907 to be effective in 1908—the
year of his death (Jackson 1908:7; Lazell
1960:199; Stewart 1908:461). Supervision
of herding was transferred from Jackson to
Lopp, who had been appointed the superin-
tendent of reindeer in the northwest district
in 1904 (Olson 1969a:11). Whereas even
Jackson’s detractors have argued that he pro-
vided service to Alaska Nattves by forcing
the federal government to fund schools and

other services—a task that they had previ-
ously neglected—the status of the reindeer
service as a result of his administration and
tactics for raising money from both the gov-
ernment and the public was less than admired
by many who knew Alaska well. For ex-
ample, Dr. Alfred Brooks, who was in charge
of the U.S. Geological Survey in Alaska from
1903 to 1924, although concurring that Jack-
son had dedicated his life to public service,
had the following to say about him:

To deny Jackson’s services to the
people of Alaska would be to belie the
facts...On the other hand, a Jackson
myth has been growing up in missionary
circles which is equally as far from the
truth. Many honestly believe that he was
a pioneer missionary in the Territory,
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Photo 19. Howard Sinnok, left, and Helen Ningeulook (Attatayuk). They were in the second grade
and happy to have their first parka covers. Helen is wearing waterproof mukluks. Photo by Edward
Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service (neg. 051).
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PHOTO 20. Revenue cutter, The Bear, referred to by the local people as Nanuq. The Bear was a U.S. Government Law Enforcement
ship that patrolled the Bering and Chukchi Seas every spring and summer. Sometimes it brought school teachers when other ships
could not make it to Shishmaref. Photo by Edward Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service
(neg. 026).
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Photo 21. When the umiaq was beached, an experienced “boat beater” would pound on the skin so dirt and sand could be
extracted from between the skin and the frame. If the wind was calm, one could hear the pounding echo for miles. This boat
required four female walrus skins to cover the frame; female skins were more desirable as they have fewer holes and scars
than male walrus skins. The average length of an umiaq was 30 feet. Photo by Edward Keithahn, circa 1923, courtesy of Richard
Keithahn and National Park Service (neg. 144).
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CHAPTER 6: THE MYTH OF THE EGALITARIAN SOCIETY

Photo 22. Annie Maamak Nayokpuk (Koonuk) with son Lawrence Nayokpuk on her back. Maamak was the
wife of the Native store manager, Elmer. Her father was Washington Qappikzruag who was a “good”
anatqugq, or shaman. Photo by Edward Keithahn, circa 1923, courtesy of Richard Keithahn and

National Park Service (neg. 031).

inherent in the role of women as “owners”
and distributors of food and raw materials
from harvested game that has been “taken
home” and their control of its consumption
have been overlooked in understanding the
socioeconomic and sociopolitical orders of
[fiupiaq societies.

With regard to traditional Iiiupiaq
modes of property inheritance and issues of
gender, Thornton noted in the 1890s at Cape
Prince of Wales:

Notwithstanding the assumed infe-
riority of women, no difference seems
to be made between the two sexes in the
matter of inheritance. All the children,
whether boys or girls, share equally in
the estate of a deceased parent.

Widows, too, hold the property
of their dead husbands. If the husband
happened to be a rich man—an oomael-
lik [sic], or captain, she retains his

social position to a certain extent... One
woman here, the daughter of a great
oomaellik (now dead) and the wife of
another enjoys the unusual distinction of
having the right to own and bear arms.
Last spring we saw her shooting ducks
with no little skill and success. [Thorn-
ton 1931:107]

The Creation of a “Civilized” Social Order

It is as important to teach the natives
just emerging from barbarism how to
earn an independent support as it is to
give them book instruction. The indus-
trial pursuit which nature seems to have
mapped out for the native population of
arctic and subarctic Alaska is the breed-
ing and herding of reindeer and the use
of deer as a means of transportation and
intercommunication. [Jackson 1897:15]
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Photo 23. Grace Azrgiaq Davis Tocktoo is wearing a white
reindeer fur parka. She had made the parka herself with
instruction from her mother, Amelia Aktuina Azrgiyiaq
Davis. Photo by Edward Keithahn, circa 1923, courtesy of
Richard Keithahn and National Park Service (neg. 111).

mos for food and clothing. Rather it
was a powerful instrument for creat-
ing a new civilization among them,
a civilization which would loosen
the shackles of their communalistic
culture, foster the growth of private
ownership of property, and thereby
develop those traditional traits of
America’s great pioneers, individual
initiative, individual responsibility,
and in a_few [emphasis ours] superior
natives the spirit of leadership. [Jen-
ness 1962:18 citing USBOE 1910]

The quotations above il-
lustrate that the missionary and
reindeer herding movements into
Alaska Native society were at-
tempts at bringing about a dis-
tinctly new social order, suitable to
facilitate the integration of Ifiupiat
and other indigenous peoples into
the hierarchical order of western
society. The western social order
was not egalitarian, and the level
into which Alaska Natives were
to be integrated initially was not
defined explicitly by the internal
colonialists. In the atmosphere
of the late 1800s, neither ethnic
or “racial” minorities nor women
were on an equal plane with
middle American White males in
the American social order of the
time,

While the subordinate
status of Alaska Natives was obvi-
ous to Jackson and his followers,
echoing the intellectual philosophy
of his era, this lowly position in

[The reindeer enterprise] was far the social order was not perceived as such by

more to him [Jackson] than a straightfor-
ward economic project designed solely
to satisfy the matcrial needs of the Eski-

the Ifiupiat of Northwest Alaska. Missionar-
ies and governmental representatives were
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Photo 24. Charlie Weyiouanna was an apprentice reindeer herder who provided for his
mother and other siblings after they lost their father, Johnny Wiavgana. Charlie is wearing
a summer reindeer fur parka with bleached sealskin trim on the bottom. Kamiks are

made from common sealskin. Photo by Edward Keithahn, circa 1923, courtesy of Richard
Keithahn and National Park Service (neg. 196).
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Photo 25. John Okie, the best dressed man in Shishmaref. Photo by Edward
Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service
(neg. 112
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used for taking caribou were not to

be employed in the harvesting of sea
mammals (e.g., Birket-Smith 1959;
Oswalt 1967; Spencer 1959:269-270).
Whereas fox and caribou hunting
were compatible activities, foxes were
dangerous to bowhead whales. Among
Arctic Coastal Alaska Ifiupiat, if a

fox were brought to a dwelling alive,
the entire community suffered from
whales withholding their bodies from
the offending human populace (Brower
1942:95).

Another dichotomy in the
worldview of the Ifiupiat of the Seward
Peninsula and the Kotzebue Sound area
was that between fish and terrestrial
species—a variation on the marine
mammal and terrestrial animal theme
(Oswalt 1979:230). For example, Wells
(1974:37) recalled that angatkuut had
a strict rule that people neither were
to pull green growing grass nor scrape
any hide while fishing on rivers with
dip nets in the late spring. According to
Wells (1974:53), it was taught that furs
and sinew had to be stored in a cache,
and caribou and sheepskins must not be
tanned, nor sinew braided for sewing,
during the summer while people were
fishing. “A person who disobeys gets
sick all of a sudden, suffers unbearable
pain, and dies” (Wells 1974:53). Like-
wise, among the Nunamiut (Gubser
1965:200), a woman was prohibited
from scraping or sewing caribou
skins near a fishing place. If she did
s0, the ifiua of the fish were angered,
withholding their physical manifes-
tations from Ifiupiaq fishers.

The categorization of crea-

CHAPTER 7: THE CREATION OF "HEAVEN"

Photo 26. Every family in the village owned a storage
cache. Caches were elevated from the ground so that
dogs and other animals could not get into food or
personal belongings. They were made from hand-hewn
driftwood. Photo by Edward Keithahn, circa 1923,
courtesy of Richard Keithahn and National Park Service
(neg. 132).
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tions of people living on the Alaska mainland
as having tails to this practice (1931:35).

Rasmussen recorded in 1924 that the
caribou hunters of the Utukok River (Utorqa-
rmiut), the drainage of which lies between
Point Lay and Icy Cape, were known as the
“wolf people:”

Because in winter they left their
homeland, like the wolves, [and] fol-
lowed the reindeer. These migrations
proceeded between October and March
and lay along the frozen rivers, with
their many tributaries, wound their way
like roads and paths through the dense
brush of the plains and the valleys be-
tween the mountains. On account of the
difficulty of procuring food for the dogs,
they seldom had more than a couple with
them, so that men and women had to
drag the sleds themselves. [Ostermann
1952:32-33]

The role of the dog in Ifiupiaq cos-
mology has important implications for the

comparison of wolves and dogs to caribou
and reindeer, and their relationships with
humans. Oral histories regarding interactions
between humans and dogs bear some superfi-
cial similarities to those concerning wolves.

For example, one widespread varia-
tion of the Sea Mother myth among the
Inuit/Ifupiat involves her taking a dog as a
husband, thereby associating the dog with
biological paternity (Merkur 1991:125-126).
Variations on the theme of the dog-husband
story traversed from the Ifupiat of Port Clar-
ence in Alaska across the Arctic to Greenland
(Merkur 1991:126). A summary of the tale of
the Sea Mother follows:

There: was a girl who would have
no husband. Her father despaired and
said, “Since she will have no husband,
she may marry my dog!” A man wear-
ing a dogskin amulet came and married
her. Next morning he proved to have
been a dog that had taken human form.
She became pregnant. When it was time

Photo 27. Often, families had few dogs, as the dogs tended to get rabid. Fewer dogs also meant
less food was consumed, as the people had to feed the dogs from their own supplies. Photo by
Edward Keithahn, circa 1923, courtesy of Richard Keithahn and National Park Service. (neg. 147).
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Photo 28. Ethel Walluk (Sereadlook), left, and Earl Walluk. They lived in Kuukpak most
of the time, which is 35 miles east of Shishmaref. Photo by Edward Keithahn, circa
1923, courtesy of Richard Keithahn and National Parks Service (neg. 104).

From Hunters to Herders 177



















































CHAPTER 8: CONFLICT AND COMPROMISE

Photo 29. Tom Kununlaq Tocktoo. He is wearing waterproof kamiks. Oil
was applied to the mukluk skin to make it more water repellent and

to keep the leather from becoming too dry. Photo by Edward Keithahn,
circa 1923, courtesy of Richard Keithahn and National Park Service (neg.

151).

194 From Hunters to Herders



CHAPTER 8: CONFLICT AND COMPROMISE

Photo 30. Andrew Papazrualuk Tocktoo, an apprentice reindeer herder,
is wearing a fall squirrel skin parka. The trim is bleached sealskin and
hairless reindeer skin. The squirrel parka was sometimes used under a
reindeer parka for extra warmth, especially when hunting and traveling
by dog team. Photo by Edward Keithahn, circa 1923, courtesy of Richard
Keithahn and National Park Service (neg. 216)
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